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Leadership position, especially in the church setting, is a difficult assignment
which calls for divine wisdom for whosoever is called into such an office. This is
because the environment in which church leaders operate is filled with activities of
Satan and his agents as observed in the presence of all kinds of vices which include

The thrust of this paper is an empirical study of the use of imprecation by church
leaders in some denominations in Nigeria. It is discovered that several church leaders
make use of imprecation in discharging their God given assignments in their various
denominations, just as the Ifa priests in the traditional society make use of incantation.
Indeed, imprecation is a powerful weapon in the hands of church leaders as they
confront various forms of evil in the lives of their members in particular and in the
society in general. . ‘

Introduction JEA I b 238
_ It is generally assumed that church leaders-Pastors, Evangelists, Prophets,
Apostles, etc are called and commissioned by God. Each of the leaders has specific
assignments to perform in his congregation. Several of the church leaders have not
taken their call lightly, knowing fully well the difficult nature of the tasks before them.
And of course, several men of God like Moses (Exodus 3: 1-22), Jeremiah (Jer. 1:4-13),
Gideon (Judges 6:11-40), etc. expressed similar reservation at the time of their call. The
fundamental issue here is the fact that the setting in which the Nigerian church leaders
looks more difficult and complex than what is obtainable in other parts of the
world, especially in the wester or developed countries of the world. This is because of
the reality of evil which shows itself in the activities of Satan and his agents. Indeed,
evil in our society is connected with wickedness, oppression, misery, distress, calamity
and various forms of unpleasant situations. Incidentally, in the African society in which
the Nigerian church is situated. the people visit Ifa priests for solution to problems
‘confronting them. The Ifa priests, in tum, use incantations and recite many verses odu
to diagnose the various problems brought before them. They give concoctions and
prescribe sacrifices for their clients, Since Christians in the Nigerian church are not

immuned to the activities of Satan, members of various denominations visit their

Pastors, Prophets, Evangelists, Apostles, etc for solutions to their problems. These
church leaders, in their attempt to seek solutions for the problems confronting their
members, and in an attempt to create a conducive worship environment for their
‘members, resort to the use of imprecation.

The goal of this paper is to examine the use of imprecation by church leaders in
some denominations in Nigeria. In addition, the paper aims at clarifying the use of the
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United Missionary Church of Africa (UMCA); Christ Apostolic Church (CAC); The
Church of the Lord, Aladura (CL), and Celestial Church of Christ (CCC). The rationale
for the choice of the five denominations is to have a fairly good representation of all the
major denominations found in Nigeria: :

An : ion the orthodox belief. 1t is an example of the

Anglican Communion _represents
Protestant Church. Also, it is the carliest mwmmuummnwm
after the abolition of the slave trade’ :
UMCA is evangelical in its doctrine and practice. It has its origin in North
-mwmdmpmw-mmm-m its doctrine and practice, is the most
wwywammwmnmanmmﬁ. ;
CL is one of the growing ‘

There are at least six Hebrew words and three Greek words that are chu!y
spectively.

me:udjw{& imprecation in the Old and New Testaments respectively

()

a nYR:’

something”, The word is used to declare

7;4: 11; etc). 1tis used to utter a threat (Jer. 11:3; 17:5; 3
also used in the context of giving certain laws, thereby serving the
purpose of cautioning the covenant breakers (Deut. 27: 15-26).

b. m%x; Thisisanoun which means “swear, curse, or :
mmsmmmlymwwm Itis used in several way!
such as protecting one's property (Jud. 17:2); as aproof of guilt (Num.
5: 16-28); ratifying of a treaty (Gen. 26: 28-29), and as a means of
judgment (Jer. 29: 18:42: 18; etc).

¢. %9p: This word means “to despise or dishonour a person or
thing.” (Exodus 21:17; Ley, 19:14; I Sam, 17: 42-43; 2 Sam. 16 5=
14)' i ™ ‘ ,




~d. n%9p: Thiswordisanoun from 2% P which means the
MIofobleudM(em 21'&2-13) The word is greatly
used by J hhmﬂtcmmofﬁejudgmntofﬁodonthpoph

of emuﬁmo‘fhdimiuwmw
Godocm(N\lm.ﬁﬂ-S MIc.G‘IO;Mal.I 14; Psalm 7: lJ,“e(c)"

to be under a curse. (A '33, lz.zl,m 14; 71)",
c me “to abuse, speak evil of
(Mat. 15:4; Mark 7: 10-12; Acts

=

“How often do the rollowllg p»pl"m hpuutory Psalms in your
denomination?

i, Service Leaders
ii. Pastor

il Evmpliﬂs

iv. Prophets
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Pastors, maclisu. Apostles
48.3%, 38.8% and 41.5% respectively.

Asignificant percentage of 34.5%, 27.3%, 38.6% and 32% of the mpondems
mmmMEmcMMMmﬂmmw

" respectively.
Ammmofmmmmmmmm

Evangeliss, and Apostes “never use Imprecatory Psalms 19.3%, 24.5%, 22.6% f;

26.5%
haddhmmcu&bla(xv)smzwamwofﬂwmm

especially in the CAC, CL and CCC denominations affirmed that their Prophets use

imprecatory Psalms “regularly” 54.7%, 56.3% and 61.6% respectively. 35.9%

mmmwmwwmmnmwmmj

prophets “never” use Imprecatory Psalms,

‘The Value of Imprecation
There is no doubt that our contemporary society is much more complicated th

whuwuobumeduﬁeﬁmcoﬁhchdmininmcowmuamu&A

notes that “the whole world has announced its rebellion against God. Even the la
Sdewww&hhgmdmmumdmmmmiuy”"ﬂc
further that:
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- Christians today undergo not only physical persecution but
daﬂymcmpn of the enemy to destroy the church of Jesus Christ
W e mwmmwmm ‘We are
~bombarded on every front.”
mmmuﬂutofm“mmhkmsmmam itis
lmmpdm for church leaders to use imprecation which is an address to God and an
exmormmmmmwmmmwmm
prayer for the overthrow of Satan's ) ,Byimplm\nhomhd:e
extension of the kingdom of God and the destn of all other k s. Imprecation
is intended for men to seck the name of the Lord cf. Psalm 83:1-6.
Howcver.ch\whleadm not abuse imprecation by using it selfishly,
cnnullyothdimhninmly This that they should prayerfully use imprecation
in times of trouble, persecution, @ etc. Church leaders should note that each.
mvntofﬁodnmmedhumhmmbkwnledbyme&iﬁwmpdmof
them used imprecation arbitranly and indiscriminately. Even David who used
imprecation mostly did so in the light of the word of God. In fact, with all his
hummw.hhbwfwhkmm&w:ywmdhhw&mm
thnnkssimg.shndoutclwlyinanum tures. James E. Adams recommends that:
To pray the i ' alms is to surrender all rights
fwmmﬁod.lxmmbdngmpndmsuﬂ'crmdwmdm
without personal revenge or hatred as Christ did. It involves being
gentle and loving even when | am reviled and persecuted. It
smnmwknowledgmgp_uﬂmxwmmwsmnumm
important than [ am.”™

I is established in this empirical
hmdtofdlmhluﬂaswhid\d\qhw 2 age
the leadership in the orthodox and evangelic: use impry
mhmmﬁm»hﬁmpelmdmmby ‘
mcworkofmngclism lquMMmhmh&espmmlWeﬂmof

dmwmmwmmmasmnmdhhamwhommﬁbhhmmhl
problems, such as hunger, oppmion.pwmyew.hmenmofmekmm

i mm mewhdﬂthW(ﬁmdhpﬂs Zondervan
Publishing House, 1979), pp. 102-141; and S. A. Adewale “The Role of Ifa in the Work
oflhelfcmwMW”Qﬂhlm (MGIM):23»32.
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* These sayings are part of the inscription written in the logo of the church, See:
The Revised Constitution of the Church of the Lord (Aladura) approved on Saturday 24"
October, 1992,
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